works, The Sanctioned Violence in Early China
and Writing and Authority in Early China (SUNY Press, 1999) . These works together make up a vast research territory of the author: they share the author's enduring interest in exploring various changes during the Warring States period. They form, furthermore, a series of discussions on the fundamental question as to how the Chinese intellectuals formulated their aspirations for constructing the China par excellence, or in other words, how they have attempted to transform the land physically lying at one corner of the Eurasian continent to the culturalized, politically organized realm of China. The book under review plays a crucial role in such a quest for the origin of China, for the author strives to incorporate the meanings symbolically embodied in the flood myths of antiquity into the ideological manifestations of philosophical discourse in this transitional period. To use a phrase of the author himself in Construction of Space, therefore, it is "a fragment [yet very significant] of a larger whole. "
The author had been known, through his earlier works, by his distinctive mode of narration in a strictly organized format, as noted by Martin Kern in his review of Writing and Authority, 3 and this book is no exception. Yet, it employs a particular scheme less obvious in earlier works, in which a theoretical simulation that covers the whole range of discussion is presented in the introduction.
The following chapters discuss subissues suggested in the introduction. Discussions on these subissues proceed in exact sequence and contextual order already explained in the introduction. Therefore, the introduction plays a significant role in this book, providing a visionary description of what is to be described and also what point the descriptions serve. It is important that the strategy was mobilized to develop a convincing theoretical narrative out of numerous "fragments, " seemingly unrelated or unclassified and found scattered here and there in the vast ocean of ancient texts.
Lewis starts the introduction by stating, "[this book will] examine the manner in which the early Chinese read the origins of many Warring States and early imperial institutions or practices into high antiquity, " even though "it can also be read as a study of a major topos of early Chinese mythology" (p. 1). This clearly proclaims that the book has a concrete goal that is not confined to an isolated discipline of mythology. Defining a myth as a "traditional tale with secondary, partial reference to something of collective importance, " and regarding myths as stories that "express dramatically the ideology under which a society lives, reflect on the elements and tensions that form a society, and justify the rules and traditional practices without which everything in a society would disintegrate. " He further maintains that "as the group changes across time, the form of the myths and their uses will likewise change, or the stories will simply be forgotten" (p. 1).
These statements have something to do with the author's hermeneutical stance.
He insists that myths should be read in the context of the social situation under which they were recurrently told. This runs counter to the views held by Chinese scholars who in general emphasize when and by whom certain mythical tales were created. More interested in the question of origin, they usually attribute certain myths to a particular ethnic culture or locality and try to trace processes by which various tales merged to form a body of myths as we see it now. For Lewis, however, the importance of myths should be grasped not at the time of their cre- In the second half of the introduction, various aspects of Chinese flood myths are outlined, in reference to the points summarized earlier, together with the introduction of important source materials. This sets up the agenda for further discussions in the chapters that follow. Readers may have an impression that this part of the introduction is the core of the book, embodying the entire perspective the author intends to reveal, which could have been otherwise placed in the conclusion. The reader's impression is reinforced by the fact that each of the following chapters discusses a set of themes, more or less independent of each other.
The issues dealt with in each chapter are not always related to those in others, nor is a set of themes necessarily developed in logical sequence. Furthermore, in the conclusion, the author runs counter to the anticipation readers might have that he might reveal an extended theory of Chinese flood myths, or even an overall implication of Chinese myths: the conclusion does not reveal anything other than a summary of discussions in each chapter. The author appears to have designed the chapters for discussions on, again, "fragments of a larger whole. "
Nevertheless, this is not to emphasize the weakness of this book; on the contrary, the narrative structure creates a convincing context in which the given themes shape a powerful network of verifications, achieving a well-balanced whole. Discussions of given themes are closely linked with general premises outlined in the introduction, which illustrate not only the nature of flood myths in ancient China but also the mode by which the tales assumed secondary meanings.
They present a prolonged history of reincarnation of myths into the reality of the thinkers in the Warring States period down to the early years of the imperial period. This book presents an outlook of the historical reality of the formative period of Chinese polity from yet another angle, an outlook that explains why the thinkers of this period were so deeply obsessed with the notion of governance by a single unified state that was expected to bring perpetual peace and harmony. Chapter 2 discusses another set of tales. Whereas the flood in the tales discussed in the preceding chapter was described as a natural disaster, flood is portrayed in this chapter as "works of malefactors," whereby an idea is brought forth that the taming of the flood is an act to punish the malefactors.
The tamer, mostly Yu and sometimes closely related with Nü Gua, becomes a triumphant heroic figure as well as a sage of distinguished wisdom. These tales are sometimes more dramatic than the set of tales dealt with in the preceding chapter, since there arise tensions between the force of righteousness and that of destructive elements. In these tales, the eradication of destructive forces implies that the world is reborn from a chaotic state, and the tamer of the flood becomes an active hero who successfully reconstructs the world in a new form by winning victories in the fight against villains. While these two chapters are devoted to the examination of the nature of flood myths, the author shifts his attention in the rest of the book to the topics that can be called the aftermath of flood taming. In the third chapter, he discusses one of the consequences of the flood taming, that is, the emergence of a human lineage system. The lineage system is not interpreted simply as a natural, a matter-of-fact consequence but as an outcome of a process "dramatized in the tales of tensions between fathers and sons" and the way the tensions are resolved. This theme is closely related to "the mythology of the emergence of dynastic state, which presupposes the establishment of proper relations between fathers and sons as the basis of the transmission of political power from the former to the latter" (p. 17). At this point, the roles of Yu as the tamer of flood and the first founder of hereditary dynasty merge, and consequently his image as a hero in both cultural and political senses is completed. This culminates in the heroic action that separates the world from the antediluvian state and opens a new lineage-based society that becomes a perpetual system throughout the subsequent history of China for several millennia.
Chapter 4 deals with yet more issues pertaining to the aftermath of the flood. It examines the appearance of the married couple after the flood, and also the manipulation of the human body. The married couple, on the one hand, is related to childbirth, which already implies the repopulation of the world.
On the other hand, they are associated with "the transformation from or into animals or hybridization with them." The latter is much emphasized, since it "reflects the issue of the disappearance of boundaries" (p. 18). The absence of boundaries, especially, symbolizes "an essential precondition to the structuring of the world" (p. 18). As discussed also in Construction of Space, the disappearance of boundaries is highlighted by the hybridized appearance of the married couple: their upper bodies in human shape, their lower halves in serpentine form. Such hybridization marks the potential energy that makes it possible to overcome the threat of flood and construct a new world. Here, the goddess Nü
Gua, who appears in the hybridized form, is identified as a central figure to whom were attributed the restoration of world after the cosmogonistic calamity, the creation of the human race, and the role of patron goddess of fetal development. Also some important elements were discussed that indicate the linkage of Nü Gua to Yu, and with these elements the author implies, though not explicitly, that the tales of flood centering upon Yu were not the products of an isolated tradition but those of a network of interrelated traditions.
All these themes, while in conformity to the universal elements of flood myths found in various civilizations, also point to the particularities of Chinese tradition as converging "in the role of the flood myths as origin tales and sanctions of the new political order forged in the Warring States period and early empires around the figure of the supreme ruler" (p. 19). Unlike the tales in other civilizations in which the flood was created and ended by a god, or as a spontane-ous phenomenon of natural process, the flood in China was caused by villains and was tamed by a sage whose action symbolized the restoration of an ordered world.
These tales, furthermore, provided a guideline for an image of the desirable ruler.
The flood myths, therefore, were understood by the thinkers of the Warring States period as a mythic prototype for rulers, and their proper understanding was a necessary condition in securing a path to political authority. Some other aspects the author brought into discussion also deserve attention. Among them, the treatments of mythical motifs in iconographical arts of the Han period are especially interesting. The book demonstrates that the flood myths and individual figures introduced in them were still alive in the mind of people during the Han period when the imperial order was being firmly established. In other words, the motifs and figures embodied in the flood myths exerted strong influence not only in the era of transition when the philosophers formulated an ideology for a society of the universally shared orders. Even at the time when all under heaven were absorbed into the culturalized realm of China, they still were active as reincarnations of the principles that pass into the existential norms of myriad things, acquiring significant secondary meanings in the ordinary lives of people in the early imperial years. The admonitions, once useful in imposing a universal set of orders, did transform into a set of ritual practices by which the harmony of contemporary society is secured. This is significant in the sense that China is a great civilization that lacks any form of institutionalized religious system. The ritualistic reincarnations of the images from the transmitted myths may mean a breakout from "totality to partiality, " a significant issue suggested by the author himself at the end of Construction of Space. An exploration into the images of mythical motifs in rituals and cults of the Han period and later may form another territory of meaningful research, for which we might anticipate the author's further research. 
